Abstract: "Fireworks" is an attractive term for both eyes and ears when just uttered.
‫ﻠﺧص‬
Mamlūk historical sources are replete with various marks of celebrations and occasions that witnessed the usage of fire works. Fire works played a great role as one of the manifestations of ceremonies during the Mamlūk period. They were used in religious festivals such as Pilgrimage, Birthdays, Chrismas and Holy Saturday, national ceremonies as celebrating Caliphate revival, victory, civil achievements such as constructing buildings and ships in addition to recovery. There were also River celebrations like the Nile plenitude and dam opening and the Martyr day as well as family celebrations such as marriage and circumcision.
Fire works were also used for entertaining. Mamlūk Sultans, princes, dignitaries as well as public were keen on enjoying the fascinating shows of fire works during their outings. Moreover, they were used in acrobatic shows during that period.On the other hand, fire works were not only used forceremonies andentertainingonly but also for power show off through processions andguarding ports. In addition to its usage before delegatesand against the rebellion of beduin tribes.
Hereinafter, the citation of these different celebrations and occasions within these sourcesclearly display the use of fire works.
I-Fireworks as manifestation of Celebrations

I-Religious Festivals Islamic Feasts Pilgrimage
Pilgrimage is one of the most significant seasons that have special sanctity and reverence for Muslims throughout ages ( 1 ) .
As for the Mamlūks, the Maḥmal ( 2 ) was considered a symbol of the sovereignty of Mamlūk Sultans over Hiğāz as being (1) Nirmīn Šawqī, Qāʼimat al-ṭaʻām wa dilālātuhā fī ʻaṣr salāṭīn al-mamālīk fī miṣr (648 -923 A.H / 1250 -1517 A.D) , (Master Thesis, Faculty of Arts, History Department, Minufiya University: 2006), 118.
(2)Al-Maḥmal is a ceremonial howdah carried on a camel. This howdah consists of a pyramidal wooden frame raised on another square shaped one that was covered with silk. . See: al-ʻUmarī, al-Taʻrīf bi-lmuṣṭalaḥ al-šarīf, released Cairo: 1998), 180; Maḥāsin al-Waqqād,al-Ṭabaqāt al-šaʻbiyyah fi-l-qāhirah almamlūkiyyah (Cairo:1999), 229; Širīn ʻAbd al-Ḥalīm, al-Maḥmal al-miṣrī fi-l-ʻaṣrayn al-mamlūkī wal-ḥadīṯ Custodians of the two Holy Mosques (1) . Accordingly, it was regarded as centrepiece of the pilgrimage caravan from Cairo to Mecca (2) .
It is worth noting that theMaḥmal tour (3 ) was one of the most interesting objects belonging to the Pilgrimageatthat period (4) .The celebrations held in the Mamlūk period on that occasion were so terrific.The stereotype was that the Maḥmal tour took place twice a year in Rağab and Šawwāl (5) .The kiswah of the Honoured Kaʻbah (6) and that of themaqām, station of prophet Ibrāhīm, peace and blessings be upon him (7) .as well as that of the mausoleum of prophet Muḥammad, peace and blessings be uponhim (8) . were exhibited during this tour (9) .
(1)Doris Abouseif, "The Maḥmal", Mamlūk Studies Review, I, 89; Širīn ʻAbd al-Ḥalīm, al-Maḥmal,. 16, 20; Nabīl Ğamīl, al-Iḥtifālāt fī ʻaṣr al-mamālīk (648 -922 A.H / 1250 -1516 [78] [79] [80] [81] [82] [87] [88] [89] [90] [125] [126] [127] (7) About the kiswah of maqām of prophet Ibrāhīm peace be upon him, . See: Ibn Taġrībirdī, Ḥawādiṯ alduhūr fīmadā al-ayyām wa-l-šuhūr, released by Fahīm Šaltūt, I (Cairo: 1990), 423-424; Ibn Šāhīn alẒāhirī, Nayl al-amal, V, 420-421; Širīn ʻAbd al-Ḥalīm, al-Maḥmal, 90. (8) About the kiswah of the prophetic room, . See: Ibn ʻAbd al-Ẓāhir, al-Rawḍ al-zāhir, 200; Ibn Šāhīn alal-Ẓāhirī, Nayl al-amal, V, 450; Saʻīd ʻĀšūr, al-Ẓāhir Baybars (Cairo: 1963) , 108.
(9) Ibn Ẓahīrah, al-Faḍāʼil al-bāhirah fī maḥāsin miṣr wa-l-qāhirah, released by Muṣṭafā al- Saqqā and Kāmil al-Muhandis (Cairo: 1969), 199-200; Ibn Iyās, Badā'i' al-zuhūr, IV, 72; Maḥāsin al Waqqād, al-Ṭabaqāt al-šaʻbiyyah, 229; ʻAlāʼ Rizq, ʻĀmmat al-qāhirah fī ʻaṣr salāṭīn al-mamālīk(Cairo: 2003) , 142
Mamlūk historical sources clarified that the reason behind the Maḥmal parading is informing the public that the way from Egypt to Hiğāz was secure to agitate motivation, determination and longing in those who want to perform Pilgrimage (1) .
Moreover, historical sources presented vivid depictions of the celebratory demonstrations of the Maḥmal tour during the Mamlūk period ( 2 ) . (4) (1) I, 213; Ibn Baṭṭūṭah, 37; Saʻīd ʻĀšūr, 181; [321] [322] Ibrāhīm Ḥilmī, 170; Qāsim ʻAbduh, 215 Ḥawādiṯ al-duhūr, I, 368-369; al-Nuğūm al-azāhirah fī mulūk miṣr wa-l-qāhirah, released by Ğamāl Miḥriz and Fahīm Šaltūt (Cairo: 2006) , XV, 337; XVI, 68,268,298; Ibn Ẓahīrah, al-Faḍāʼil al-bāhirah, 199-200; Ibn al-Ğayʻān,al-Qawl al-mustaẓraf fī safar mawlānā al-malik alAšraf, released by ʻUmar Tadmurī (Beirut: 1948), 117,126; al-Ğazīrī, al-Durar al-farāʼid, III, 1736 -1737 Saʻīd ʻĀšūr, al-Muğtamaʻ, 180-182,190; al-ʻAṣr al-mamālīkī, 321-322 
Birthdays (1)
Birthdays were so remarkable celebrations during the Mamlūk Sultanate (2 ) . They were held on the anniversary of the birthof Prophet Muḥammad, peace and blessings be upon him,and those of his Family members as well as famous pious people (3) . As a result of the belief that those pious peopleare blessed with supernatural wonders (4) ,the public were keen on coming from everywhere (5) so as to attendthese birthdays with their various religious, economic and entertaining manifestations (6) .
Mamlūk Sultans gave due carefor celebratingthese birthdays along with the common people. (3) Nabīl Ğamīl, al-Iḥtifālāt, 60.
(4) The diffusion of Sufism in the Mamlūk period led to the belief of common people in the famouspious people. Many Mamlūk sultans have followed and adhered to this movement as well. . IV/I, [724] [725] [726] [727] Saʻīd ʻĀšūr, [162] [163] [164] [165] [166] [167] [168] [234] [235] [236] [237] [238] [239] [172] [173] [174] [175] [176] [177] [178] [179] [180] [181] [182] [183] [255] [256] [257] [258] [259] [87] [88] [89] . (5 ( 9 ) Ibn Iyās, Badā'i' al-zuhūr, III, 389; Ğaylān ʻAbbās, al-Aʻyād, 162; Muḥammad al-Šištāwī, Mutanazzahāt al-qāhirah fi-l-'aṣrayn al-mamlūkī wa-l-'uṯmānī (Cairo: 1998), 274-275, 319-321; Luṭfī Naṣṣār, Wasāʼil al-tarfīh, 284; Nabīl 'Abd al-'Azīz, al-Malā'īb, II, 209 .
Christian Feasts Christmas
Every year Christians celebrate the anniversary of the birth of Jesusthe Christ, peace be upon him, in the 29 th of Kihāk (1) . They believe that he was born on Monday so on the the eve of Sunday -the birth night -churchs are decorated and its lamps are lit. (2) Al-Maqrīzī witnessed the Christmas feast in Egypt in the 9 th A.H /15 th A.D century and described it, saying: "… We saw that Christmas is regarded as a sublime season in Cairo and Egypt at large. A lot of money is spent on buying colourful candles and admirable statues.All Egyptian classes used to present them to their children and families… They were usedabundantly as well in decorating shops … (3) ".
In this concern, it is worth mentioning that playing with fire was one of the Christians' customs in the Christmas as shown in the following quotation of al-Maqrīzī: "Christians are accustomed to play with fire in the Christmas ( 4 ) ".This proves conclusively that the public especially the Christians used fire works in celebrating that feast. (5) 
Holy Saturday
During the Mamlūk period, there was a belief among Christians that on the Holy Saturday -the day before the Easter -the tomb of Jesus the Christ, peace be upon him, was shone by a heavenlylight that enkindled the lamps of the Church of the Holy Sepulcher in Jerusalem.
Mamlūk historical sources stated that this was one of the priestsʼ tricks that they used to perform so as to deceive common people. At the Altar House, priests hung lamps (1) Kihāk is the fourth month of the Coptic calendar that composes of thirty days and lasts from the 27 th of November to the 27 th of December of the Julian calender. Ṣubḥ, II, 375; alMaqrīzī, I, [711] [712] [732] [733] Ibn Ẓahīrah, 139; Murād Kāmil, 198, 203. (2) Al-Nūwayrī, Nihāyat al-arab fī funūn al-adab (Cairo: 1926), I, 192; al-Qalqašandī, Ṣubḥ, II, 416; alMaqrīzī, al-Ḫiṭaṭ, I, 717; Ibn Iyās, Nuzhat al-umam fi-l-ʻağā'ib wa-l-ḥikam along which they extended a very fine iron strip coated with elderberry (1) oil and lily oil . Whenthe end of this iron strip was enkindled fire moved along it enlighteningthe lamps one by one. The attending people thought that they were enkindled by a fire that came from heaven. However, the real reason is that elderberry naturally catches fire quickly by the slightest touch. (2) Thus, it became apparent that Christians used one of the fire tricks in celebrating this occasion.
II-National Ceremonies Caliphate Revival
After the murder of the Abbasid Caliph by the Mangols and the collapse of the Abbasid Caliphate in Baghdadin 656 A.H / 1258 A.D, Mamlūk Sultans pursued to legitimize their rule through reviving the Abbasid Caliphate in Egypt. Consequently, after the vacancy of the Caliph position for about three years and half, sultan al-Ẓāhir Baybars(658 -676 A.H / 1260 -1277 A.D)succeeded in paying homage to one of the Abbasid sons -who escaped from the Mangols -and announced him a legitimate Caliph. (3) He celebrated in 659 A.H / 1261 A.D that great occasion (4) . Ibn Iyās depicted its demonstrations in following quotation: "… Al-Malik al-Ẓāhir came down and went to the palace that was in the Citadel of al-Rawḍah (5) .He invited al-Imām Aḥmad (the (1) Elderberry is called balasān in Arabic. The public call it balsam instead. The best kind all over the world was cultivated at al-Maṭariyyah in Egypt. Its extracted oil has a sacred value for Christians who put it in the water of baptism into which the person should be immersed to show that he has become a member of the Christian Church. Therefore, Christian kings and rulers appreciated it so much to the extent that they bought it at the cost of gold. Saʻīd ʻĀšūr, al-Muğtamaʻ, 204-205; Qāsim ʻAbduh, Ahl al-ḏimmah, 122; Maḥāsin alWaqqād,al-Ṭabaqāt al-šaʻbiyyah, 237-238; Nabīl Ğamīl, al-Iḥtifālāt, 75. (3) Ibn Kaṯīr, al-Bidāyah wa-l-nihāyah, released by ʻAbdullah al-Turkī (Cairo: 1998) , XVII, [425] [426] [427] [428] alQalqašandī, Ṣubḥ, III, [264] [265] [266] [267] [268] [269] [278] [279] [280] [281] IV/I, [199] [200] [201] I/II, 409; [194] [195] [196] [197] [198] [199] al-Šištāwī, 1999, 128-142; al-Qalqašandī, Ṣubḥ, III, 339; al-Maqrīzī, al-Ḫiṭaṭ, III, 568-589; al-Ẓāhirī, Zubdat, 89; al-Suyūṭī, Ḥusn al-muḥāḍarah, II, 352-361; Ibn Ẓahīrah, al-Faḍāʼil al-bāhirah, 202;  Caliph) there. He offered him generous hospitality. Al-šawānī (1 ) played in the Nile forward and backward before him. Drums, pipes and nufūṭ were used constantly. It was truly a spectacular day" (2 . )
Victory
Mamlūk Sultans engaged in a lot of battles throughout their reign and they were fond of celebrating victories. For instance, many campaigns were sent for prevailing the domination of the Mamlūk Sultanate in the Nubian territories ( 3 ) .The ruler of Nubia rebelled during the reign of Sultan al-Manṣūr Qalawūn so he sent a detachment with a new ruler. The rebelliouscould not resist especially after being let down by his princes and the priests who announced their allegiance to the Mamlūk leader. On that occasion, a great celebration was held in 689 A.H / 1290 A.D. (4 ) Al-Nuwayrī talked about it, saying: "... Princes assembled at Dunqulah ( 5 ) . Soldiers took up their arms... Alḥarārīq (6) at the Nile were decorated and al-zarrāqūn played with nafṭ. Princes made a feast in Asūs Church the largest church in Dunqulah. After that, they crowned the ruler whom the Sultan sent and let him swear allegiance to the Sultan." (7) In that way, this Saʻīd ʻĀšūr, [102] [103] [276] [277] [339] [340] [341] [342] [343] [344] [345] [346] (1) Šawānī is the plural form of the Arabic word šīnī and šawnah. al-Rawḍ al-zāhir, 416; Ibn al-Furāt, TārīḫIbn al-Furāt,released by Qusṭanṭīn Zurayq (Beirut: 1942) , VII, [45] [46] [47] [48] [49] [50] [51] Ṣubḥ, V, [275] [276] [277] [278] alḪiṭaṭ, IV/I, 203; I, 376; Ibn Ẓahīrah, [166] [167] military expedition succeeded in prevailing security in Nubia and subordinating it to the Mamlūk Sultanate as it was before.
Celebration of Civil Achievements
I-Constructing Buildings
The Mamlūk period witnessed the building of various architectural constructions including mosques, madrases and palaces. Meanwhile, Sultans were eager to have great celebrations after their accomplishment (1) . (2) For instance, Sultan al-Nāṣir Muḥammad Ibn Qalāwūn held a big celebration for constructing al-Ablaq palace (3) in 714 A.H / 1314 1314 AD (4) .Ibn Iyās wrote about it: "After founding the huge palace, the Sultan ordered a banquet to be arranged at that day... Then, at the end of the night, singers and musicians were brought and a great illumination was made. He stayed thereat that night. In addition, a nafṭ ignition was burned in al-Ramlah. It was a unique, royal night... ". (5) These words included obvious indications that fire works were used in celebrating the foundation of architectural buildings during this period.
II-Constructing Ships
Mamlūk historical sources confirmed that Mamlūk sultans were concerned with constructing ships especially that of the fleet ( 6 ) to the extent that some of them supervised its foundation by themselves (7) . (1) ( 1 ) , water pieces, 10 šaǧarāt, trees, 20 tanānīr, chandeliers, 2000 qiṭa', pieces, and 40 šu'al, blazes (2) ".
This text presented by Ibn Iyāsisconsidered to be one of the most significant historical remarks about fire works ultimately. He provided us with a detailed depiction of the nafṭ ignition andits prominent tools as well as its expenses. it is obvious thatfire works were one of the most important celebratory demonstrations used during naval displays to mark erecting ships throughout that period (3) .
Celebrating Recovery
Mamlūks historical sources are replete with many indications proving that the recovery of sultans and high ranking people as well as prominent ḫawandāt (4) 199, 202; al-Maqrīzī, al-Ḫiṭaṭ, I, 473; III, 615-618; al-Sulūk, I/II, 447; III/I, 113; Ibn Ḥağar alʻAsqalānī, Inbāʼ al-ġumr, III, 342, 346-348, 366; al-ʻAynī, ʻIqd al-ğumān, released by Muḥammad Amīn (Cairo: 1988) , II, 60,79; released by ʻAbd al-Rāziq al-Ṭanṭāwī, 1989, (825 -850 A.H), 254; alẒāhirī, Zubdat, 141,238-244; Ibn Taġrībirdī, al-Nuğūm al-azāhirah, VII, 154-155, 157; XI, 35-36; XIV, 275-276; Ibn al-Ṣayrafī, Nuzhat al-nufūs wa-l-abdān fī tawārīḫ al-zamān, released by Ḥasan Ḥabašī (Cairo: 1973) , III, [71] [72] I, 125, [156] [157] I, 378, 385; II, 228, 231; IV, 167, 175; VI, [64] [65] [86] [87] Ibn Iyās, I/II, [27] [28] II, 362; IV, 139, 212, 244, 246, 355, [365] [366] (1) Mamlūk military manuscripts mentioned ma'wiyyāt which are probably nafṭ pieces that do not extinguish by water but in fact its fire appears when they are broken on water surface. See: Ḥasan alRammāḥ, [67] [68] 120 ; Anonyme, ʻIyārāt al-nafṭ al-muḥtāğ ilayhā fi-l-ḥurūb, manuscript no. 28 funūn ḥarbiyyah, Institute of Arab Manuscripts, fols. 102-103. Mamlūks also knew ʻiyār māwī which is a gunpowder recipe that is also inextinguished by water.
(2) Ibn Iyās, IV, [276] [277] [278] [279] Qāsim ʻAbduh, 91; Ibrāhīm Saʻīd, [71] [72] 285 . Inbāʼ al-ġumr, II, 37; III, 225, 227; al-ʻAynī, ʻIqd al-ğumān, released by ʻAbd alRāziq al-Ṭanṭāwī (Cairo: 1985) , (815) (816) (817) (818) (819) (820) (821) (822) (823) (824) 386; Ibn Taġrībirdī, I, 517; cause deserving prolonged celebrations. There were various manifestations for these celebrations such as putting embellishments, arranging banquets, giving charities and other deeds (1) .
Ibn Taġrībirdī narrated a recovery celebration arranged in 859 A.H / 1455 A.D for Ḫawand Zaynab (2) , the wife of Sultan al-Ašraf Īnāl (857 - (4) .
It is obvious that Ibn Taġrībirdī expression ''hurling various types of nafṭ such as flowers, rockets and others" coincides with Ibn Iyās expression "nafṭ ignition" which confirmed that the nafṭ ignition indicatesfire works that were used in various occasions during the Mamlūk period.
III-River Celebrations Nile Plenitude and Dam Opening
Egyptians deeply dignify the Nile as it is considered to be the source of life in Egypt. (1) Saʻīd ʻĀšūr, al-Muğtamaʻ, 194-195; Nabīl 'Abd al-'Azīz, al-Malā'īb, II, 211-212; Ḥayāt al-Ḥağğī, Aḥwāl al-ʻāmmah fī ḥukm al-mamālīk (Kuwait: 1994), 26-27; Ğaylān ʻAbbās, al-Aʻyād, 199-202; Luṭfī Naṣṣār, Wasāʼil al-tarfīh, 66; Maḥāsin al-Waqqād,al-Ṭabaqāt al-šaʻbiyyah, 230-231; ʻAlāʼ Rizq, ʻĀmmat al-qāhirah, 144; Ṭāriq Manṣūr and Maḥāsin al-Waqqād, al-Nafṭ istiḫdāmuhu wa taṭawwuruhu ʻinda al-muslimīn (64 -923 A.H / 684 -1517 A.D) (Cairo: 2006), 42; Nabīl Ğamīl, alIḥtifālāt, 102-104; ʻAlyāʼ al-Babāwī, al-Aʻyād, 243-245 Nihāyat al-arab, XIX, 321-322; al-Qalqašandī, Ṣubḥ, III, 289-297; al-Maqrīzī, al-Ḫiṭaṭ, I, 132-144; al-Ẓāhirī, Zubdat, 85-86; al-Suyūṭī, Ḥusn al-muḥāḍarah, II, 315-317; Ibn Ẓahīrah, al-Faḍāʼil al-bāhirah, 157-177,185-186; Maḥmūd Rizq, al-Nīl fī ʻaṣr salāṭīn al-mamālīk, (Cairo: 1965), 8-15; Muḥammad al-Šištāwī, Mutanazzahāt al-qāhirah, 15-18. 15 th century A.D,described it as follows: "The water of the Nile is the best in the world and seems in truth to be water of Paradise" (1) .
Consequently, Egyptians gave due care for measuring the Nile level (2) constantly. As soon as it reached the plenitude level (3) , a great national festival used to be held in which all social classes participated. (4) Mamlūks were keen on celebrating this occasion (5) that was held through two stages: taḫlīq al-miqyās, anointing the nilometre (6) and kasr al-ḫalīğ, opening the dam.
Al-Qalqašandī presented a detailed description for that occasion in the following quotation: "Know that the Sultan may go to the dam's opening … head to the Nilometre … and make a banquet there … The guardian of the Nilometre (8) takes the bowl of the (8) The guardian of the Nilometre was an official with entire control of all matters connected with the Nilometre structure including its upkeep and repair, the daily determination and announcement of the height of the Nile during the period of its rise and the performance of certain functions connected with the annual ceremony at the attainment of plenitude. (1) . The Sultan in his great ḥarrāqah known as al-Ḍahabiyyah, the princes' ḥarārīq play …and hurlwith nafṭ cannons …The Sultan's ḥarrāqah proceeds … The dam is opened in his attendance …" (2) .
Martyr Day
The Martyr Day was a Coptic feastthat took place at the eighth of Bashans (3) in Šubrā (4) .This celebration was related to the Christiansʼ claim that the Nile River did not increase annually unless "a finger of a martyr", a predecessor saint, is thrown with its coffin into the Nile. Thus, being correlated with the Nileplenitude, all Egyptians were keen on celebrating that occasion. They used to gather from all over Egypt so as to enjoy the various amusement forms that were held in that great national festival.
Mamlūk historical sources are full of marks about this feast at that period (5) . AlMaqrīzī for example said: "It was one of the most charming days for the Egyptian people" (6) . (7) .
(1) The dam that was opened at the attainment of plenitude is on the gulf that was called the gulf of Cairo. Ṣubḥ, III, [302] [303] 340; I, [190] [191] [192] [193] [194] [195] [196] [197] [198] [199] [187] [188] [189] [190] [191] [192] [193] [194] [195] [196] [197] [198] [299] [300] [301] Ṣubḥ, IV, [47] [48] Ibn Ẓahīrah, 200, [208] [209] [213] [214] [215] Qāsim ʻAbduh, [44] [45] Ğaylān ʻAbbās, 219, [234] [235] [306] [307] [308] II, 205; [56] [57] Nabīl Ğamīl, alIḥtifālāt, [117] [118] [120] [121] [122] [237] [238] [239] Bashans is the ninth month of the Coptic calendar that composes of thirty days and lasts from the 26 th 26
th of April to the 26 th of May of the Julian calender. . Ṣubḥ, II, 377; I, [711] [712] [736] [737] Ibn Ẓahīrah, 141; Murād Kāmil, Ḥaḍārit miṣr, 199, 203. (4) Šubrā here refers to Šubrā al-Ḫayyām which is a suburb in Cairo. The church that had the finger of the the martyr located there. When it was teared down and that finger was burned, the Martyr Day was annulled decisively. I, 183, 185; I, I, [183] [184] [185] II/II, [451] [452] IV, [267] [268] Ibn Taġrībirdī, VIII, [202] [203] I, [52] [53] II, 274; I, [267] [268] Ibn Iyās, I/I, [565] [566] [567] [112] [113] [114] [115] Al-Maqrīzī, al-Ḫiṭaṭ, I, 183.
( 7 ) Ibn Iyās, I/I, 566; Ğaylān ʻAbbās, 236; 314; II, [209] [210] alAʻyād, 119 .
IV-Family Celebrations Marriage
Marriage (1) is one of the most significant family pleasant occasions that received remarkable attention in the Mamlūk period. It starts with the engagement in which the matchmaker played a profound role in finding the suitable bride who matched the groom's descriptions. Ibn Dānyāl clarified the reason behind the groom's need for her, saying: "She knows every free woman, every whore and every good one in Egypt and Cairo" (2) . After the engagement period, the prenuptial ceremony was held in which the marriage contract was concluded (3) . After that, the bride's trousseau (4) wasprepared in order to be transferred to the marital house in a big procession. Then, they held wedding celebration that lasted for several days on which wedding feasts, songs and other manifestations of happiness and delightment took place (5) .
Mamlūks spent lavishly on the wedding parties this can be easily observed through contemplating their vivid descriptions in the Mamlūk historical sources. (6) For example, in 727 A.H / 1327 AD, Sultan al-Nāṣir Muḥammad Ibn Qalāwūn married off one of his daughters to Prince Qawṣūn (7) , the cup bearer (8) . Al-Maqrīzī described their wedding as as follows: "... The wedding party lasted for seven days during which five thousand sheep, one hundred cows, fifty horses, and innumerable hens and geese were slaughtered... Moreover, Prince Qağlīs (1) spent eighty thousand dirhams on establishing a tower of gunpowder and nafṭ at the Citadel... " (2) .
Circumcision
Circumcision was considered one of the important family occasions that different social classes gave due care during the Mamlūk period. On the day of the ceremony the child was sent to the bath with his new clothes. Then, he was lifted on the back of a very ornamented horse and taken in a procession along streets surrounded by people carrying swords.The family of the child threw a great party. The stereotype was that the barber was conventionally responsible for circumcising children at these ages. Relatives and friends used to attend these occasions and offer courtesy money in the circumcision bowl. (3) For instance, in 886 A.H / 1481 A.D, the circumcision party of the boys of the Judge and Secretary Ibn Muzhir (4) was held at al-Raṭlī Pond.
(5 (6) .
After this enumeration of the different celebrations that were held during the Mamlūk period, it is obvious that fire works played an important role as one of the most significant manifestations of these celebrations.
II-Fireworks in Entertainment
Throughout history, the Egyptian people are famous for their humourness and tendancy for amusing and entertaining. Ibn Baṭūṭah described them as being "fond of singing and merriment" (1) . Piloti de Crete said:"The water of the Nile is endowed with some characteristic that make people feel happy, merry andshelter them from worry and sorrow". (2) Outings Mamlūk Sultans liked going out for relaxation and pleasure.Sultan al-Naṣir Ḥasan for instance went on a journey in 762 A.H / 1360 AD (3) , about which Ibn Iyās said: "The Sultan crossed over and directed towards Kūm Barā (4) in the spring … feeling pleasant there, he remained for three months … enjoying the consummatecomfort. Every night, he listened to music …and watched shadow play in addition to nafṭ ignitions …" (5) 
Acrobatics
Acrobatics were considered to be one of the entertainments that were widespread during the Mamlūk period. People were keen on witnessing the performance of acrobatics that required skill and nimbleness. Thus, they gathered from all over the country to watch its wonderful arts (6) .
Mamlūk historical sources reported that in 828 A.H / 1425 A.D a Mamlūk tied a rope at al-Rumaylahbetween the minaret of Sultan Ḥasanʼsmadrasahand the roof of ṭabaqat al-Ašrafiyyah (7) at the Citadel to walk along. He presented a lot of acrobatics and hurled by usingmukḥulah, cannon, andqawsal-riğl, leg bow. Sultan al-Ašraf Barsbāy, princes as well as a huge crowd watched theshow of this ropewalker. (8) ( 1 ) .The aforementioned information clarified that the expression"hurled by using a mukḥulah" refers to hurling nafṭ which means that fire works were used in acrobatic shows. Besides, the acrobat usage of mukḥalah while being on a rope is an ample evidence that Mamlūks knew light, portable makāḥil. It is worth mentioning that there were various means of entertainment during the Mamlūk period in which fire works played a dominating role.
III-Fireworks in Power Show-Off Processions
Sultans, princes and dignitaries were fond of processions as they demonstrate strength and reverence. Mamlūk historical sources illustratedthe magnificence and splendour of theseparades. Thus, all the society classes were quite keen on witnessing such processions (2) . (3) .
Guarding Ports
Mamlūks were seriously concerned with guarding Alexandria which was one of the most important coastal cities having a strategic site on the Mediterranean (4) . Al-Nuwayrī Nuwayrī al-Skandarīin the following quotation illustrated some of its guarding manifestations in 766 A.H / 1365 A.D: "The Sultan deputy at Alexandria, Prince Ḫalīl Ṣalāḥ al-Dīn Ibn ʻArrām (5) (2 ) .The aforementioned quotation has a quite important historical significance as it testified the usage of various sorts of fire workswith their numerous colours in guarding the port of Alexanderia so as to declarethe strength of the harbour's garrison who were responsible for repelling hostile attacks (3) .
Delegates
Being a very greatstate at that time, the Mamlūk Sultanate was a destination for envoys, messengers and delegates from all over the world (4) . Sultans were concerned with welcoming ( 5 ) them so kindly and honourably. They werealso keen on demonstrating strength and greatness of the Mamlūk Sultanate especially before their delegates (6) .
Mamlūk historical sources are replete with such situations that assured the hospitality that delegates received during the Mamlūk period.In 915 AH / 1509 AD,an envoy from the Ottoman Sultan came to Egypt and he was offered a special hospitality as cited by Ibn Iyās: "He (Sultan al-Ġawrī) made him peculiar things that had never been done to any other king at all" (7) .He proved that in the succeeding quotations. At his arrival: "... Boats even the grand ḥarrāqah were prepared (on the Sultan's order)... for the envoy of the Ottoman Sultan... A nafṭ ignition was made so as to be hurled before him in the Nile when sailing ... " (8) .In hishonour, the Sultan gave orders for the Citadel to be decorated with sultanic standards and arms and for big cannons to be lined up at thegate of the arsenal (1) .In this manner, al-Ġawrī spared no effort in demonstrating the might of the Mamlūk Sultanatebefore envoys, messengers and delegates so as to inspire awe and respect in the neighbourhood (2) .
Beduin Tribes
Beduin tribes were causing immense trouble and turmoil throughout the entire Mamlūk period. They were carrying out attacks on villages and countries and committing highway robbery. (3) As for the Mamlūk Sultanate, it was resisting them by sending campaigns to eliminate their insurgency and spoilage (4) .For instance, in 918 A.H / 1512 A.D in the reign of Sultan al-Ġawrī, tidings were prevailed that seven of those Beduin tribeshad allied on common terms of insubordination. When he made sure of these news, he got prepared for facing them,declaring: "…I myself will go to face that… He ordered for a nafṭ ignition to be enflamed … and got more determined to perform this mission …" (5) . In this way, fire works were a means of showing the power and owe of the state in the course of its resistance against beduin tribes.
Thus, there is no doubt that Mamlūks were keen on showing strength and solemnity throughout their Sultanate. In this respect, fire works played a great role in power show off.
After this detailed enumeration of the occasions that witnessed fire work displays, it became obvious that Fire workswere used in various celebrations such as: religious festivals, national ceremonies, river celebrations as well as family occasions. They were not only used for celebration but also for amusement and power show off.
Mamlūk period was distinguished by the presence of many entertainment places. Thus, fireworks were used on land and sea alike. They were lit in streets, hippodromes, Nile banks, sea beaches, ponds as well as islands. It is worth noting that fireworks were enkindled by day and night likewise.
Mamlūk historical sources tackled the enormous costs of these fire works.al-Baqāʻī censured the shocking extravagancy of using nafṭ during festivities, saying: "Immense amounts of money were gone in vain. There is no power nor might except with Allah". (6) Allah". (6) (1) Ibn Iyās, IV, 154 ; D. Ayalon, Gunpowder, 58; ʻAbd al-Raḥmān Zakī, "Ibn Iyās wa istiḫdām al-asliḥah al-nāriyyah fī ḍawʼ mā katabahu fī kitāb badāʼiʻ al-zuhūr", IbnIyās dirāsāt wa buḥūṯ, ed. by Aḥmad ʻAbd al- Karīm(Cairo: 1977) , 118-119.
(2) D. Ayalon, Gunpowder, 57-58. 51; I/III, [920] [921] [922] II/I, 129; Saʻīd ʻĀšūr, [52] [53] [54] Qāsim ʻAbduh, 96; Muḥammad Ğamāl, [26] [27] [28] [29] [35] [36] 41, [109] [110] (5) Ibn Iyās, IV, [256] [257] Muḥammad Ibrāhīm, 182 .
(6) Al-Baqāʻī, Tārīḫal-Baqāʻī, released by Muḥammad Sālim, II (Riyadh: 1993), 49.
